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Islam, a religion founded upon the principles of peace, justice, compassion and
universal brotherhood, unequivocally rejects all forms of religious intolerance, hatred
and sectarian division. The essence of Islamic teachings lies in the promotion of unity,
coexistence and respect for human dignity regardless of ethnic, social or ideological
differences. The Holy Qur’an and the teachings of the Prophet Muhammad %
consistently emphasize harmony among believers and warn against disunity, discord
and internal conflict. One of the central foundations of Islam is the concept of the unity
of the Muslim Ummah which transcends racial, geographical and sectarian boundaries.
The Qur’an explicitly commands Muslims to remain united:
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“And hold firmly to the rope of Allah all together and do not become divided.”
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One of the central foundations of Islam is the concept of the unity of the Muslim
Ummah which transcends racial, geographical and sectarian boundaries and establishes
a collective identity rooted in faith, justice and mutual responsibility. Igbal says:
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In this context, the philosophy of Allama Igbal holds profound relevance and
significance. Igbal regarded the unity of the Muslim Ummah as the essential
foundation for the revival of Islamic civilization and strongly opposed sectarianism,
intellectual stagnation and internal divisions among Muslims. Through his poetry and
philosophical thought, he emphasized spiritual awakening, selfhood (Khudi) and
collective consciousness as the driving forces behind Muslim strength and progress.

Igbal believed that Islam transcends narrow sectarian identities and unites humanity
under the universal principles of justice, equality and brotherhood.

The importance of Igbal’s philosophy in the contemporary Muslim world lies in its
ability to provide an intellectual and spiritual framework for overcoming intolerance
and sectarian conflict. His message encourages Muslims to move beyond rigid
ideological divisions and rediscover the dynamic and universal spirit of Islam based on
unity, tolerance and coexistence. In an age marked by increasing polarization and
fragmentation within Muslim societies, Igbal’s vision remains highly relevant for
restoring harmony, strengthening collective Muslim identity and promoting peace and
civilizational progress.

Dr. Rafiuddin Hashmi writes:

“Igbal has exposed the long centuries of Muslim subjugation and the mental condition
that developed under its influence, and like a compassionate doctor, he has performed
its operation.”(3)

Religious intolerance refers to the unwillingness to accept, respect or peacefully
coexist with individuals or communities holding different religious beliefs,
interpretations or practices. It emerges when differences in faith are viewed not as part
of human diversity but as threats that must be rejected, suppressed or condemned.
Religious intolerance often manifests through prejudice, discrimination, exclusion, hate
speech and in extreme cases, violence against those perceived as religiously different.
Such attitudes undermine social harmony and weaken the principles of justice,
coexistence and mutual respect that are essential for stable societies. Religious
intolerance stands in direct contradiction to the fundamental teachings of Islam. As
stated in the Holy Qur’an:
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There shall be no compulsion in (acceptance of) the religion. The right course has
become clear from the wrong.”

Historically, religious intolerance has existed in various forms across civilizations and
societies. In the Muslim world, differences in theological interpretation, jurisprudence
and political leadership gradually contributed to the emergence of sectarian identities.
While intellectual diversity and scholarly debate were once regarded as signs of
intellectual vitality within Islamic civilization, these differences increasingly became
politicized over time. Political rivalries, dynastic conflicts and struggles for power
transformed theological distinctions into rigid sectarian divisions, creating long-term
tensions within Muslim societies. As Igbal states:
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In the contemporary era, religious intolerance has taken more complex and destructive
forms. Extremist ideologies, political manipulation of religion, media propaganda and
socio-economic instability have intensified sectarian polarization in many Muslim
societies. Religious differences are frequently exploited to justify violence,
marginalization and ideological exclusion, resulting in social fragmentation and
weakening of the collective Muslim identity. Such intolerance not only damages
internal harmony within Muslim communities but also contributes to the global
misrepresentation of Islam as a religion associated with conflict rather than peace and
coexistence.

Dr. Liaquat Ali Khan writes:

“And T consider the Western conspiracy to keep Islam fragmented and internally in
conflict as one of the major causes of the decline of the Muslim world. The strategy of
the West has always been that Muslims should not remain united. One country should
be in conflict with another country, one tribe with another tribe, one family with
another family and one sect with another sect, so that their energies collide with one
another and ultimately become destroyed.” ©

The philosophy of Allama Igbal provides a significant intellectual response to these
challenges. According to Igbal, Islam is a dynamic and universal force that seeks to
unite humanity under the values of justice, equality and brotherhood rather than divide
people through narrow ideological identities.
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Sectarianism refers to excessive attachment to a particular sect, ideology or group
within a religion, often accompanied by prejudice, hostility or discrimination against
others. In Islam, sectarianism develops when secondary theological or jurisprudential
differences are elevated above the shared and fundamental teachings of the faith.
Rather than promoting diversity of interpretation within a unified religious framework,
sectarianism transforms differences into rigid social and ideological boundaries that
divide the Muslim Ummah. As mentioned in the Qur’anic teachings:
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“And obey Allah and His Messenger and do not dispute and (thus) lose courage and
(then) your strength would depart; and be patient. Indeed, Allah is with the patient.”

The evolution of sectarianism in Muslim history is closely connected to political and
historical developments following the early Islamic period. Disputes related to political
leadership, governance and authority gradually evolved into theological and doctrinal
divisions. Over time, these distinctions became institutionalized, leading to the
formation of various sectarian identities. Although diversity of thought existed
throughout Islamic intellectual history, sectarian conflict intensified when political
interests and power struggles manipulated religious differences for social and
ideological control. It is important to distinguish between sectarian diversity and
sectarian conflict. Igbal regarded sectarianism as one of the greatest obstacles to the
unity and revival of the Muslim Ummabh.
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The Qur’anic concept of the Ummah represents a unified community bound together
through faith, moral responsibility and mutual support. Islam does not define this unity
on the basis of race, ethnicity, nationality or sectarian identity; rather, it establishes a
collective bond rooted in shared belief in Allah and commitment to justice, compassion
and righteousness. Islam recognizes diversity as a natural aspect of humanity but
strongly discourages hostility and fragmentation arising from ideological or sectarian
differences.
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“Indeed, those who have divided their religion and become sects; you, (O Prophet),
have nothing to do with them. Their affair is only with Allah; then He will inform them
about what they used to do.”

The teachings of the Prophet Muhammad # strongly reinforce the principles of
brotherhood, mercy and tolerance among believers. He # described the unity of the
faithful in deeply powerful terms, stating that the believers are like a single body; when
one part of the body suffers illness or pain, the entire body responds with concern,
wakefulness and care.
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This profound analogy highlights that true Islamic brotherhood is built upon empathy,
mutual support and collective responsibility, where the well-being of every individual
is inseparably linked to the well-being of the entire community.

Religious intolerance and sectarianism in the contemporary Muslim world are not the
result of a single factor; rather, they emerge through a complex interaction of political,
ideological, social and historical forces. Over time, these forces have contributed to the
fragmentation of Muslim societies, weakening unity, stability and intellectual progress
within the Muslim Ummah. Igbal expresses his grief over the present condition of
Muslims in the following way:
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Understanding the root causes of intolerance and sectarianism is therefore essential for
addressing this crisis and restoring harmony within Muslim societies.

One of the most significant causes of sectarianism in Muslim societies is the political
exploitation of religion. Throughout history, political leaders, ruling elites and
ideological groups have frequently used religious identity as a tool to gain power,
strengthen authority or mobilize public support. Sectarian affiliations are often
manipulated to create divisions among communities, divert attention from socio-
economic problems and justify political agendas. In many cases, political conflicts are
deliberately presented as religious disputes, intensifying hostility and mistrust between
different sectarian groups. As Igbal emphasizes:

ujuéﬁ'uﬁ;ﬁyf}"aagfi(}
gOE A s A e

This politicization of religion transforms faith from a source of spiritual guidance and
moral unity into an instrument of power and control. As a result, sectarian divisions
become deeply embedded within political structures, leading to social instability,
violence and long-term fragmentation of the Muslim Ummah. Igbal strongly criticized
the misuse of religion for political interests and emphasized that Islam should serve as
a force for unity, justice and collective welfare rather than division and conflict.

Igbal describes the actions and strategies of Iblis in his poem “Iblees ki Majlis-e-
Shura” in the following manner:
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Extremism and radical interpretations of religion represent another major cause of
intolerance and sectarian conflict in Muslim societies. Extremist groups often promote
rigid and exclusive understandings of Islam, declaring their interpretations as the only
legitimate form of faith while rejecting or condemning others. Such ideological rigidity
creates an environment of intolerance where diversity of thought and interpretation is
viewed as deviation or threat. Radical narratives frequently justify hatred, violence and
exclusion in the name of religion, contradicting the fundamental Islamic principles of
mercy, moderation and coexistence. These interpretations not only intensify sectarian
tensions but also damage the global image of Islam by associating it with violence and
fanaticism. Igbal strongly opposed intellectual stagnation and narrow-minded
interpretations of religion.
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Economic deprivation, unemployment, poverty and social inequality play a significant
role in intensifying intolerance and sectarian divisions within Muslim societies.
Communities facing chronic economic hardship and social marginalization often
become more vulnerable to extremist ideologies and sectarian mobilization. In such
environments, frustration caused by limited opportunities, poverty and political
exclusion is frequently redirected into sectarian hostility, resentment and violence.

Social and economic inequality also creates conditions of insecurity and mistrust.
Extremist groups and political actors often exploit these vulnerabilities by offering
individuals a sense of identity, belonging or purpose through sectarian affiliation. As a
result, economic instability not only fuels division but also weakens social cohesion
and collective harmony within the Muslim Ummah.

O R ST TR SRS ~ S

)RSV, SRS RN SR Y.
A major cause of intolerance and sectarianism in Muslim societies is the weakness of
the educational system in developing tolerance, understanding and mutual respect. In
many cases, education focuses mainly on academic knowledge while neglecting moral
training, critical thinking and the acceptance of diversity. As a result, students may
lack the intellectual and ethical capacity to appreciate differences in religious
interpretation and social thought which leads to rigid attitudes and sectarian bias.
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From the perspective of Allama Igbal, this educational weakness is a serious obstacle
to the revival of the Muslim Ummabh. Igbal strongly emphasized that education should
not only transfer information but also awaken selfhood (Khudi), intellectual freedom
and moral responsibility. He believed that a dynamic and value-based education
system is essential for building tolerance, unity and a strong collective identity among
Muslims. Without such intellectual and spiritual development, societies remain
vulnerable to division and stagnation.
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Foreign intervention and the historical legacy of colonialism have played a profound
role in deepening sectarian fragmentation throughout the Muslim world. During the
colonial era, imperial powers deliberately implemented policies of “divide and rule,”
exploiting ethnic, tribal, racial and sectarian differences to weaken Muslim unity and
secure political dominance. Rather than encouraging collective Muslim identity,
colonial administrations institutionalized divisions within societies, creating rivalries
and mistrust that continued long after the end of colonial rule. As a result, many
Muslim countries inherited fragile political systems, fractured social structures and
weakened national cohesion.

Nearly fifteen hundred years ago, the Holy Quran remarkably pointed toward this
reality:
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And never will the Jews or the Christians approve of you until you follow their
religion.”

In the contemporary era, these divisions continue to be intensified through regional and
global geopolitical interference. Powerful states frequently manipulate sectarian
identities to advance strategic, political and economic interests within Muslim regions.
By supporting particular sectarian groups, militias or ideological movements, external
powers contribute to proxy conflicts, political instability and prolonged violence across
different parts of the Muslim world. From the Middle East to South Asia and Africa,
sectarian tensions are often fueled not only by internal disagreements but also by
foreign agendas that benefit from a divided and weakened Muslim Ummah. As
articulated by Allama Igbal:
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Dr. Raziuddin Siddiqui interprets the thought of Allama Igbal in the following manner:
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“Mental slavery is more dangerous than political subjugation. It occurs when a nation
abandons its own ideals and adopts the thoughts and ideologies of another group,
eventually beginning to act according to them. Therefore, ideology is a major factor in
the rise and decline of nations. According to Igbal, the foremost condition for the
progress of a nation is Tathir-e-Fikr (purification of thought), meaning the cleansing
and refinement of ideas and intellectual perspectives.” 2!

Such interference has devastating consequences for Muslim societies. It prolongs
conflict, weakens state institutions, disrupts economic development and creates cycles
of violence and mistrust among communities that share the same religious foundations.
Moreover, these divisions prevent the Muslim world from developing collective
political strength, intellectual cooperation and civilizational progress. Instead of
functioning as a unified Ummah, Muslim societies become trapped in internal conflicts
that consume their resources, destabilize their regions and make them increasingly
vulnerable to external influence and domination. The pain and disappointment felt by
Igbal regarding the condition of Muslims are reflected in the following lines:
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From the perspective of Allama Igbal, the disunity of Muslims was one of the greatest
causes of their political and intellectual decline. Igbal repeatedly warned that external
powers would continue to exploit Muslims as long as they remained divided by
sectarianism, nationalism and internal rivalries. Through his poetry and philosophical
thought, he emphasized the revival of collective Muslim consciousness, unity and
spiritual strength as essential for resisting foreign domination and restoring the dignity
and power of the Muslim Ummabh.
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Modern media and digital communication platforms have become powerful tools in
spreading sectarian hatred and intolerance. Social media, political propaganda and
sensationalized religious narratives often amplify divisions by promoting
misinformation, stereotypes and inflammatory rhetoric. Hate speech and sectarian
content circulate rapidly, influencing public opinion and reinforcing ideological
polarization within societies. The Holy Qur’an had warned humanity about such
dangers more than fifteen centuries ago:
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“O you who believe! If a wicked person comes to you with news, verify it carefully,
lest you harm people in ignorance and then become regretful for what you have done.”

Instead of encouraging dialogue, understanding and social harmony, certain media
platforms contribute to fear, hostility and ideological fragmentation within society. In
many cases, individuals and groups, driven by financial interests, political agendas or
the desire for influence, compromise their moral integrity and “sell their selthood” by
spreading misinformation, sensationalism and sectarian hate narratives. Igbal expresses
deep anguish over the condition of Muslims in the following words:
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Such actions manipulate religious emotions and exploit sectarian identities for personal
or institutional gain, intensifying division and mistrust among communities. Young
people, in particular, become highly vulnerable to radicalization through online
extremist content that distorts Islamic teachings and promotes intolerance in the name
of religion. In this context, responsible media, ethical journalism, intellectual discourse
and educational reform are essential for promoting tolerance, critical awareness and
peaceful coexistence within the Muslim Ummah. As articulated by Allama Igbal:
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The philosophy of Allama Igbal remains highly relevant in addressing these
challenges. Igbal envisioned a Muslim society grounded in intellectual freedom,
spiritual consciousness and collective unity. His emphasis on selfhood, moral
responsibility and reconstruction of Islamic thought offers a powerful framework for
resisting intolerance, overcoming sectarian divisions and restoring harmony within the

Muslim Ummah.
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The concept of the Muslim Ummah occupies a central position in Igbal’s philosophy.
He envisioned the Ummah as a spiritually and morally unified community bound
together not by ethnicity, nationalism or sectarian identity but by shared faith,
collective purpose and devotion to Islamic values. According to Igbal, the decline of
Muslims began when the spirit of unity was replaced by divisions based on sect, race,
territory and political interests. As Igbal observes:
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As the Qur’an clearly emphasizes:
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“And do not dispute with one another, lest you lose courage and your strength depart.”

Igbal strongly believed that the Muslim Ummah must rise above narrow sectarian
identities and rediscover its collective consciousness. In his view, sectarianism
weakens the spiritual and intellectual foundations of Muslim civilization by replacing
unity with hostility and fragmentation. He consistently emphasized that Islam
transcends all artificial divisions and establishes a universal brotherhood rooted in
justice, equality and shared moral responsibility.
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It can be concluded that religious intolerance and sectarianism are among the most
pressing challenges confronting the contemporary Muslim Ummah. These issues not
only reflect theological differences but also manifest as complex socio-political and
intellectual problems that undermine unity, disrupt social harmony and hinder the
overall progress of Muslim societies. When examined closely, it becomes evident that
factors such as political misuse of religion, extremist interpretations, lack of education,
economic disparities and media-driven hate narratives have significantly contributed to
widening divisions within the Muslim world. In this context, unity emerges not merely
as a religious ideal but as a practical necessity for the stability and development of the
Ummah. The philosophy of Allama Igbal further strengthens this understanding by
emphasizing collective consciousness, self-awareness (Khudi) and intellectual revival
as essential means of overcoming sectarianism. His thought highlights that the revival
of the Muslim world depends upon unity, spiritual awakening and a departure from
narrow sectarian identities. Therefore, Muslim societies must promote dialogue,
educational reform, responsible media practices and inclusive religious understanding
to ensure lasting peace, coexistence and meaningful progress.
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